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_ Créative anthropologiéﬁ érise'in particular historical
conjunctures énd national contexts. It is no accident, for example,
8s is_often'noted, that social theorizing in France (or in nine-
tgerth-century England] has beén more universalizing than sociél
theorizing in Germany (er in classical British social anthropology).
Germén social theory in the nineteenth and early twentieth centu-
ries was more attuned to historical particularities (and éo laid
the groundwofk'For the exploration of the notion of cultureé in
the_plural]. Third world sccial thought, for similar reascns to
those in Germany, have often been historicist and dialectical.
situating themselves with reference to a powerful Other {a first
world, imperialism, dependency, etc.):; and yet, this context has

not necessarily meant that other problems, more internal, have not

.becohe equally compelling for the development of new anthropolo-

(13

- gles.

I have been asked to talk.about a style of anthropologi-

cal inguiry in the United States which has come to be calledﬁ“in-

terpretive anthropelogy"iZJ, particularly about the role of Clifford

Geertz, and thirdly about the way I situate my own work in relatiocn
to that anthropologicel style. "Interpretive anthropology” is & re-

cent slogan (and perhaps substantive twist) for an initiative thch

(1} The araument about Lhind wontd social thought (and pariicularn-
Ly thind world marxisms} has been engagingly Leid out dn Abduf-
fah lanoud, The Crisis of the Anab Irielfectual (Englishk Lrans-
‘Yation 1976, Tniv. 0§ Caldfoinia Presst. Bul considen the nela-
tive sinenaths of the antracpologles develfoped in India, Tsrcel
and Japan. On Brazif (and Genmany and Francel] see Mariza ©.5.
Poinano, The Anthnopolocy o4 Anthropofoat: the caste 0f Brazil
(Ph.D. dissentaiion, HRarvand (ivers iy, 1957V, A Good Anirgduc-

 tion to the intellectual soclolocy 04 Genmany i Fritz Kingek,

A The Geaman Mandardinb Cambridge Unv. Fhess. " 0n the contradl

fef o Between Frenck and Geaman sfyles of sccial thought, Aee for

instance Norbent Efias, The Civdldizing Proceds, T30, ©.7. Me2w
Vork: Unizan, 167&). On The onigins 04 Z00Aal thought in fhe
P Thog-

United States, see especially: C.@. MiLls, Socdofogy ans |
NPT o EN

matiom (1964, N. V. Paine-Whitman); Ernsi Becken, IThe Loz
Science of Han (Brazifler, 1971);-and the book by Haskrfl.

o T AT
-

(2) CLiffond Geentz entitled his 1973 coflection of ctsaus,; "The In~
“enpnetation of Culflunesd [Basic Rooks); Roy fagnel entitled ar
introductony Text wifi Zhe sdmifar tounding lggggi&on.gj_fgﬁgggg
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seemed to crystalize at the University of Chicago in the 18ECs un-
der the leadership af David M. Schneider and Clifford Geértz, but
engaging the active Interest of practically the entire facultytai.

At the time this initiative tended to go under the more general nea-
mes "cultural” (as'opposéd_fo "soclal") anthropolegy or "symbolic
anthrnﬁology“(4]. T - |
All of these tags — symbolic, cultural, . interpretive —
trace themselves back teo the ninéteenth century German debate er;
the rple of Verstehen (understanding) in the methodology of the
social scilences. The inltial guestion was the perenniel one: is
there, in principle, a difference between the methqds of the natd}'
‘ral sciences and thoss of the'human or social sciences? The effort
was to combine, under the notion of Versiehen, the scientific goels
of objectivity with the recogniticir that because men refléct upan:
what they do {and act upon those reflections) it is hard to treat
them merely as objects. (That there may be patterns to behavior
which are not fully conscious can be accdmodated in this #ormula-
tion). Dne can pick one’s significent ancestors in this effort:
ﬁilthéyif you sre & philosopher of the social sciences, Max Weber

if you are a éociblogist or anthropologist, Karl Marx if you eare a

(Prentice-Hall, 1975), 1 wsed "Intenpretive Anthropology™ fon a heview erdi-
cle 4in 1977 (Reviews Ain Antlincpofeau): and there 4s now a reader called
Intenpretive Socxal Science ledited by Pauf Rubinowd ..

#

(3) Melfond Spino, Leoyd Fallens, Nun Yabman, Rafph MNicholas, Heldm Marriodt,
Raymond Smith, Milton Singen, Manning Narh, Raymond Fegelson, Paul Friednich,
Raten Vietor Twiner and Tenence Twiner; and sL0LL Raten Stanley I. Tambizh
and Michael Sifversfein and now Marnshal? Schfins. :

(4) The cone cowise for graduate sfudents, f4or instance, was divided {a temm
each) acconding Lo the Parnsondan scheme Anio "culfunal systems™: "soclz?
systems”, and "psychologicak systems”. David Schneddern entiifed his 1963
book, American Kinship: A Cuftural Account. A cadef depandment stafied by
Chiecago people was stanted af Piincelon calling {iLseld a Depaniment of
Symbolic Anthropology, and sponsored o monoghaph sendes in symbofic
anthropoloar. David Schnedider Laften Legelhen with Janel Polain and
David Kemnifzen edited a neaden calied Symbofie Anthrovolocy.
(Columbia Univensdity Press),
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marxist, Wilhelm Wundt 1€ you aré a psycﬁolpgist. But 4n all cases
the general problem wes how to canfure in an objective_way the in.

tellectual, motivetional and cultural elements that influence so-

cial actian. The general answer was to conceive of men as acting

within "socially constituted intersubjective worlds®, Even subjec-
tive experiences are largely mediated by language. sccial partlici-
pation (the reactions of others), and cultural symbols, Such |
mediation can be on several 1evels:.conscious intentions or the
tntellectual level {which’ is what philosophers tend to restrict
themselves to.,f but also the uncounscious (as Freud impressed
upon us), and those socially preaented_frameworks we call culture.
Insofar as communication between individuals are understocd.[haye
agreed-on meaningsl . they are public, objective,’ and at least

theoretically aveilable for analysis. Such a Formulatlnn of culture

“and of the web of communication within which individuals iive hasg

thres immediate implications. First, 1t gets way from all those
sncial_philosophies rooted in the experiences of the ego (e.g..
Descartes, "cogito ergo sum®) and forces an empirical and compara-
tive method. Second, it gets away from genetic theories of saclety
which would stert with individual needs and desires (i.€., 'bidlogim
cally reductionist theories rathsr than introspective onesl; '
individuals are always born intoc society. And thirdly, most impor.
tantly for my purposes, viewing culture as relatively crys?alleed

communicaetion patterns mékes the notion of culture highly dypnamic,

_ Individuals have different positions in society, different percep-

tion, interests, roles, and out of the negotiations and conflicts
among them emerges a plural socilal universe in which many oppos sed

outlooks may coexist and ceompete.

This general mode OF Tormulating thé task and-the
subject of the social sciences can be traced back variously to Uiro
in the -siteenth century, or -— @as Hans-Seorg Gadamer conving Simply

shaws‘;~ to the rhetoricians. of CiﬂESiCEl-thESKS]. The critical

(5) Hans-Geong Gadamer, Turnth and Method, {Emf,:,m Tmmfauwn, Seabuny hr,éé,
1875). This 44 a superb — nfhoducaion and explonaticn 04 the issues I have
abt too brledly summarized in the preceeding paraghephs.
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oontribution of the nineteenth and twentieth centuries has been
to operationaliie and make empirical the general approach. Two
sorts of ‘observation may be made about this contribotlons about
the refinements in methooological formulation, and about their

jdeological or historical context.

_ Let's take the methodological first, aod let me juét
take fourlfiguros as representing some o? the basic anthropological
contribution to empirical ooerationalizaiion One might start with
Malinowski,_not only for hls salogan and insistence ©D getting the
"native point of view” boL more importantlv and more specificaelly

for his insistence on native texts with a three-fold commentary :

‘word-for-word translations, free traoslations tp convey the meaning,

and theh most importantly commenteries including grammar, semantlc
networks, cultural altlusions, etoc. Anothor figure who has recently
been rediscovered and rehabilitatod in the anthropological’ "hall
of fame” 1s the Frenchman Maurice Leeohardt. for his attempt to 2O
even further than Malinowskl Dy invo1vinp the natives in Cross-
checking, discussing and eloboratinﬂ rhe texts and descriptions
recorded in the ethnographic entoaprjse. There were two reasons
for this collaboration of the natives: first, of Ccourse, to exoaog
the potential for ethnographie oomorehensivonéss and accuracy. but
secondly. to open & dialogue with the oétives, and to stimulate
them to reflect tpon their own culture. to systematize, perhaps .,
te introduce change, te achieve a greater critical awareness for
them as well &8s for the ethnographer and his readers, This dual
accesgs to ethnography ijs an aspiration of my Own work. A third
important methooologioal contributor was Cllfford.Geertz'in.the
1980s. Geertz provided a conceptural step boyond-the methodology
of Max Weber. Weber, 1in elatorating hie notion of nggggheo, said
that we of course want to know the motivations and the intentions
of the social actors whose bchavior we wish te desorlbe and explain.

¥ :
put that the business of gettlng inside other people'’s heads 1a

" methodologically impractical if not impossible. Rehavior, however,“'

is regular enough, that @ stop-gap procedure will allow us to work:.

the construction of "as 1f" models or “}deal types" based on the
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analyst's subjective're_9nactmeht (Nacherleben} or reconstruction
{Nachbilden) of typical !ﬂotivations, fFitted to institutional
analysis of the Protestant ‘Ethic as fitted to a particular 3001L1

stratum at a particular historical conjunction; or his similar

_discussion of the type of perscnality that tends to get selected

in the lower reaches of a bureaucracyl). A student of Weber's, A,
Schutz, who Geertz read and then all the graduate students ét
Chicago read in the mid-1960s, attempted to work out Weber's
methodology of constructiéﬁ ideal types in more detall, In the
important paper publlshed in 19668 "Person, Time and Conduct in
Bali”, Geertz showed the pltfalls of reilying upon an introqrectlve
procedure, and reinforced the anthropological insistence thet
spcial theory must be based on empiricsl ethnography. In this and
later papers, Geertz made the point for eanthropologists (Badamer
makes it more generally in a more syctc,atlc fashion) that
understanding {Verstehen} is not based on empathy or other
subjective psychological introspections, but rather on a process
of juxtasposing native frames of reference with those of the
analyst, 1tself a process of_oommun¢cmticn. This conceptian af th
ethnographic (and anthropological).task Focusses attention on the
idioms, medie, modes, tropes, and chanéllings af cemmunication. Anc
indeed the nineteen sixties was 2 time antﬁfopologists lookaed for

help and inspiretion to linguistics.

One final figure I would include for another kinc of
contribution to the operationalizing of Verstehen-is Claude
Levi-Strauss, and the techniques (rather than the metaphysics} of

structuralism, Structuralism was ﬁerhaps initially devised to deal

particularly with fragmentary remains of cultureal systems:_the clues

" of which Levi-Strauss speaks soO movingly "{n Tristes Tropiques,

wherse there was no history, and no other wéy to compose & SENEE of
the whole. Structurallsm of. course 15 also perticule arly suited to
"cold societies”, whers the attempt ia to replicate the cultural
system and to deny change. As to how fa; it can bs appiled fto

warmer and hot socletiles, Levli-Strauss himself has left an opin






question., There are to be sure cold processes in hot societies,
mythic pracesseé where literary has already developed. Indeed:my
favorite structuralist at the moment is Marcel Detlenne, who deals
with mythic'proceéses'ianremk culture that have considerable
stability over time; his demonstrations haQe added‘value since
they are dene in the bright light of meny classicists (uhlike the
South American situation where only a few Indianist critics are
able to dispute with full authorityl). In any case, there is a
convérgence between structuralism and the conception of an
intersubjectivity which constitutes culturesy this 1is how I would
read.Levi—Sfrauss"fambus dictum that it matters little whether
the myths think through his mind or his mind thinks through the
myths. The criterion of objectivity in these structuralist analyses

1s provided by redundancy.

. Let me sum up these metﬁodological contributions:

Mallinowski's concern with the actual Fdrm and content of native
understandings, Maurice Lesnhard's concern with & collaborative
effort, mutual arousal of criticel awareness between native and
ethnographer,.and dual access to the product of ethnography:
Geertz's {and Gadamer's} demonstration that at issue in understand-
1hgf/eﬁhnagraphy is a public communicative process involving
sucoeesive approXximations and juxtapoéitions gf frameworks, and

Levi-Strauss' detection of structural ccdes.

Let me now turn toc a comment on the ideblogical af_
historical context in which the 1960s saw fhe initietive called
symbolic and interprétive anthropology. I want to focus on Clifford
GeertZ&he is prebably the'most.widely read contemporary American
antﬁropologigt-{outSide the profession as well es insidels his
visibility 1s perbhaps indexed by‘the fact.thét for years he was
.theloniy social scientist at the Institute for Advanced Studies at
Princeten. But more importently, Geertz’ career'séema almost an
ldeal typical crystallizatinh ofhcerﬁain processes 1n which the
1860s eppear almost as a replay. of the 1920s., Social science often

takes on the character of doubling or repetition, there is coften o
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return to an earlier era for inspiretional texte: the doubling or

repetition is never just repetition, there is always & new twist or

~a new working out; history 1s in this sense not circular but spiral.

Let me beéin by juxtaposing'the_thfee intellectual
"generations” before World War II..Paul-Ricqsur has referred to the
generation of the late niheteenth century as compdsed of “schanls
of suspicion”: Nietzsche's attack on Chrlstlaﬁity das a slave
mentality:; Marx's attack on utilitarisnism; ' aﬁd'especially free

trade classical economics, as a protective ideology for the English

bourgeoisie, Weber's analysis of the Protestant Ethic as soclally
located at a perticular stratum of socilety and powerful at a
particular historical conjuncture; and Freud's exposure of sexysl
neuroses as & means of control and of repression as necessary for
culture. All these introduced the modern attitude of not-téking
things at face vealue, and of viewing the grand systems of the
nineteenth century with suspicion (Hegel, Spencer, Eomfe). This

was also @ time when industrialization and urbanization werelcréét;
ing a social environment increasingly felt to be beyond the B
contrel and comnrehension of the individual@ It was the time_o#'
the theories of characterizing the transation of society from '
Gemeinschaft to Gesellschaft, ?ram‘méchanical to organic, fram
status to contract, from comfortable wholism to alienating
individualism. The generation which follewed the schools of suspi-
cion is the so called "Generation of 1905” who came to maturity '
in the.19203 and 1930s: Robert Musil, Ludwig Wittgenstein, Walter
Benjamin, the sprfealists..This was a generation which intfoduced
rmodernism”, which saw stable orders of meaning [ideologies;‘g}énd
systems) as artificial and repressive, which worried aLout ‘ '
ideoclogiles allowing empires to be amassed "in fits of abqentm*ndaﬂ—
ness” or wars to be wandered inte ss almost a matter of raut:nu:
and which therefore reveled in subverting the conventicns of
normalcy, juxtaposing exotica and fragments of reality in order to
challenge people, It was a generation of essayists who claimeq theat

one could have only fragmentary insights into Lruth.
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There is a kind of parellelism for-the'situation in the
United States after World War II. As the victors of World Wer 1II,
in the 1950s there was a hood of -optimism, a sense of boundless
power, nothing that the appropriate knowledge and energy couldn’t
solve. It was the era of Parsonianism, that grand attempt 2t
synthesls of all social science, which ended in an endless (1f
comprehensive) generation of classifications. It was also the
pericd of modernization theory:‘the feeling that the problems of
developing the world could be solved, that there was even a regular
seqﬁence to developMent} and a take-off poilnt for each bountry

into self susteined and independent growth.

- ~In the 1860s this vision of systems came under atteck.
There was in anthropology 2 mutual reinforcement between two
developments, quite different in origin. There was flrst of 211
the politics of the 1860s, the reaction against the war in Vietnam:
a politics of protest, with anarchist, modernist.elemenﬁs. And
quite separately there was the development of the cultural level
of the Parsonian scheme at the University of Chicego which
inevitably led to the breakdown of the somewhat static conception
of the culturel system. As soon as Parsgas' students and their
friends began to teke serilously Parscns' c}aim that the cultureal
system could be studied as an-analyticaliy sepgrate chject,
attention focussed on the process of ;ommunicétion which compose
culture and which are by no means as static or crystaelineg as the
rubric "system of symbols” seemed to imply. Geertz' career 1s

symptomatic: if vou read the essays in Interpretation of Cultures

in chronologiecal order,.there seems to be a change in ths
conceptualization of culture. At first it 1s compared to e computar
program, an information system that -plays an important role in

the evolutionary process; in-the mid sixties we get .the assays on .
"Religion as.a Cultural System”, "Idesclogy as.a Cultural System”,
"Art as a Cultural System?, “Common Sense as a Culturel Systern®™ din
. which the notion of a ”system of symbels” gets considerable gtress:
by the 19705, perhaps already with "Desp Play” but certainly with

"Thick Description® one has a much more flexible and indeterminate
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notion of the communicative process, It 1s bBoth more.sophisticated'

‘in terms of handling'significatiun, and at the same time

frustratingly recalcitrant to.systematization What Geertz 1s now
writing about the ethnographic ewtarprise begins to resonnate with
the "gensration of 1905"

It was Robert Musil who argued that knowledge had
outgrown ldeology and one could only have piecemeal pragmatic
hndwiedge. [Neber_too had argued that reality was too cohplex for
absolute dsscription, that one achieved sociological understénding
by comparisons:for specific problems. or purpcsees). The role of the
writer, Musil continued, 1s to be a poet in the sense of imaginati-

vely evncking experience. So too Geertz in Islam Observed speaks

of the anthropolicgist as a poet in just this sense. It was
Wittgenstein who taught that language is to be understood the way
we understand games: meaning 1s often in the way words are used, in
their context, not in any f1lusion of fixed denotations., (It was
1ncidentally he who scathingly reviewed in 1222 Sir James Frazer's
notion that primitive religicn could be an_intelléctual mistakel.
Wittgenstein, like Geertz later, spoke of understanding culture as
being like the grasping of & posture or the seeing of a Joke,
depending upon & wide range of allusions and associations. Walter
Benjamin wrote of language as being in large part metaphorioalt of
alming naot to be verifiable {like scientific statements, a pectuliar
and very restricted usage of language) but at characterizing
experience; and of ccntaining deep sediments of history., so that
the process of understanding was one of unravelling meaning layer
upen layer. So too Geertz, in Thick Description, would_see the
anthropolqgistfs task as one of unravelling meanings,.aSBGCiatiOHS;
connections;: and in his more I‘e-celﬁi': (and much lesa stipcessful) ossay

or & Morogcan bazasr one sees the stress bn 1inguistic'tokens.

(63 The essay L5 his contrnibution Lo the foint volfume, Meaving and onder A
Motoocan oOCJQAj, with Lawnence Resen and Hildrned Geerfz. Sce alf Aniehes-
Ling endidledlsm by Vincent Cropanzano of this essay (Celiunie and Feonomdc
Change, 19%7), where Cnawanzano hinks Geentz has Loax Tuls grasp on the
digfenences between neferentiad mearing (thus the Lists ot nisba namcs) anﬂ
indexical meaning nules of usel.
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Like Benjamin, Geertz observes that the essay is the - apprOprzutE

~medium; like Musil he argues that systematic theory is 91ther

impossible or vanuous. The rescnnance of the earlier period at
times is direct: models of and models for, Geertz® enarmously
popular phrase for how symbols arise from and mould reality, 1is
of course Dilthey’s Nachbild and Vorbild,

Geertz is an enormously entertaining, instructive, even
inspirational writer. Anthropologists of my generatlon were
introduced by him to the preblems of Verstehen, and to the
tradition of German social theory read directly (not in the
bowdlerized versions via a Ruth Benedict or a Talcott Parsons).
The aesthetic of fragmentary insight {both in the 1920s-30s, and
again in the 1960s-70s8) 1is a regarding &nd salutary mode of -

' critique, 1t has a renewing'ef€ect reintroducing the Jov of

explnration and discovery[7}. But ultimately it 4is unsatlsfyinw
because 1t fails to respond to that obligation in anthropalogy to

. the scientific, the systematizing and generalizing side of the

enterprise,

There is sn ambiguity in Geertz' drawing of attention-to
the nature of the communicative pbrocesses: both understanding
among social actors, ond understanding écross cultures {thé
ethnographic text) are constructed similarly; yet for scientific

+

purposes we usually wish to maintain @ distinction between the

two, Conplaints have been raised for instance .about the essay "Deep

Play" that the process of composing the description has been
oocculted: 1s this a composite of many cockfights? Or 4n the essays
onh perscnhood ("Persan, Time and Conduct ...” andgd "From the Native
Point of View”), are all Balinese,_Javanese, Moroccans, Europeans
this way? how 10ng have they been this way? how did these differen-
ces come about? [Nuts for instance, the timeless description of the

Balinese conceptions suddenly called into question with the fisure

(7) On the nrelationship between Zhe Mm&eabét and anthrovologists
in France, see James CLiffornd *On Ethrographic Sunrealisp® LCSSH
1981,

rim
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of Sukarno in the closing paragraphs of "Person, Time and Cénduct")_

On the one haqh,.ﬁhere is a sense in which the more
recent writingé of Geer?ﬁ have abandoned the important and c:itical
questions of the socialfand historical limits or boundaries of
given cultural Forms._Tﬁere are duestions which can and should be
addressed, as . Weber dia with the ?rptestant Ethic. Benjamin'with
the Trauerspielen or with Baudelaire, or Bakhtin with Rabeslaisian
humor. There are symbols and.cultura1_¥qrms which possess greater
power within é barticular sdcial formatianta), and one ought not
tp slide back into a pasition that anything which strikes the
ethnographer’s imagination is of gqual util;ty for the etﬁnographic
text as secms tn be suggested in "Thick Description”. Indeed any
faorm of.“thick deqcription" ar microQanalysis begcomes trivial if ..
not placed within larger macro-sociclogical and historical frame-
works{g). | | |

Cn the 6rder hand, what Geertz has done in essays such
as “Thick_Description” and "Blurred Genresﬁ is to focus on the way
ethnographic texts are constructed, an .issue oflincreasing interest
to contémporary anthropologists. The-térm "Interpretive,Anthropolog3
hags thus placed a substantive twisf to the old problemsﬁn¥
Verstehen by focussing attention as ﬁﬁch {1f not more) .on the,
texts created by anthropblogists (why should we believe then,
whence comes their authﬁrity] as on the operation of the cuitupal

processes being descriﬁed in the texts.

(8) Indeed the veny nofion of "Deep Prag” is of something which 45 s0 compellin
fo. the actons that Like moths to a flame fhey onre attrocked begond raticrok
degnee. See fon instance the woy 1 have sugcesied the Kanbala Paoddor
functioned in Ilaar during the 16705, and. the way the fLegends 04 Khomeind
functioned in the early 19605, o '
(8) The necent essay on the Bazaak of Sedrou in Mornoceo does confain s0mc SUL-
' gesiaons about historioal transformation; but even hexe, fefiow Flokoceanil
 UHapanzane {inds ithe' essay’s attempts at historical specification fo te
 suweeping generafdzations indocumented and peonly integrated with the fhesed
ahowt The aument natwie of the bazawr {op. eit.). '
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Let me conclude with a brief set of comments on th

generation of Geertz' students and my Own work in particular, If I
may continue the conceit of the circular or splrel process of
renewal in anthropology, perhaps we have returned to a particuler”
strand of thought in the 1930s which refused to give up the search
for macro-sociological and historical frameworks, while at the
same time being concerned with the humanist issues of form and
content 1in communibation. One of the major sources of my own

"renewal” is in the work of the Frankfurt School — especial by Adorno
“and Benjamintqo] — where there was an explicit effort to synthesize
the inquiries of Weber, Marx and Freud and also Nietz che’'s- concern
"wilth aesthetids (Indeed I've subtitled séveral of my recent papers
as efforts in “¢ritical hermeneutics"3(11}. A similar source of
1n5p1ratinh for my generation has been the work of the French
- Annales School of histerians, a school which apprepriately encﬁgh

has been itself open to contributions from anthropology.

My own anthropology aSpires to be {a) dynamic, more
conrerned with cultural and social change than with cultural forms
merely as texts(12), {b) pelitically democratlc, in Leenhardt's
sense of trying to produce ethrographic texts which are rich enough
to be meaningful to the people being cescribed (and not only teo the
anthropological community or reading public in the West) and
meaningful'eﬁough to engage them; (¢} abjective, in the sense of.

capturing public forms of discourse which are not idiosvncratic

(10} A somewthat superficial acquainfance with the Frankfurt Sahoo£ vt widely
disseminated among New Leﬁi students in The 19605 Langely thuough the woftk
of Herbert Marcuse, -

{(11) "On Bc,uzg Raised in the Middle Edst: Chifd Deveﬁopmeni Socmﬁudxon and
. the Sociakization oﬁ Affect”; "legal Postulates in Fhux: Law, i+ and
Hierwrehy in Tran'; "Symbofic Modes 0§ Conﬁuct A Cnitical He&weneui&c
Approack”,

{12) From the obéekuaiyon that in onden to analyze culbfure, Lt must be caoptuticd
An a wiitten fonm, the noticn anew that undesstanding cultihe s an~fooous
Lo neading a fext. Both Pﬂuf Ricoewr and Geertz haue zﬁaboka/e iﬂié
notion,

B A e
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impressicns but which other observers and participents.cén cnn?irm,

involving therefore attention both to the modes of communication

utilized by the culture under diszussion and to the forms of text.
(13)

construction avéilable'to'a writer

C My dissertation'attempted to begin with pfoblems B8S
defined by Iranians, seeing the anthfcpologital task to be one of

clarification, framing, compaféfive Juxtaposing., Reldigien and

feelings of persecution seemed to be among the central such

problems : rather than beginﬁing with a definition of religion drewn
frem anthropolcgical theories.htﬁe éffort was to allow different
Iranian actors to define its problemafic= So,. for instance,
planners, politicians and academics might talk of religion posing
problems for development; Shiites, Jéws, Zoroastriens, and tahais
might complair about thé oppressive demands plesced upon them by the
religion of others, by repressive ancient treditions, or by .ignhorant
cleriﬁs; and yet all the sbove might still clalm that despite
abuse religion was.sumgmdﬂg good. Concern with religious;mregnﬁim1'
led to analysis of religicusly phraéed rights, and this in turh led
to political and economic forces. My recent book, to take a second
example, is intended to be rich encugh in detsil and Iranian
argumentation to engage Iraniarn readers, not only to gain'their
feedback, but also to try to hold up a mirror for themn, to engage
in a mutual raising of critical consciousness. In evaluating  Such

efforts, I can of course only speak of .my hopes and aspirations.

Another area of effort worth a gquick mention may be the

'anthroﬁology*we are trying to build at-Rice University. I of course

cannot claim that what 1s hsappening in .the United States is what
is happening at‘Rice;;what is happening in my anthropology. at
ieast, 1s happehing at Rice. We have a dynamlc young group which

(13) A minor effort at innovation wes my dual introduction to ihe oxiginal
version of the book recently pubfisted as Inan: From Feliglous Dispuse 1o
Revolution, an "Intioduction 4o Trandians™ and an T Introduction fon ﬁh@nLt
cansT. Widdte Easionnens seemed 2o Zike this device; Amerleans {a foniiord
pubfithors) refected L4, ;
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would like to explore the critical hermeneutic approaches I've
refarred to above(1§], and to apply them to the United States, to
fulFiIl the old promise of anthropology to bring home 1ts teols

and skills., One of the toplcs of continﬁal discussion and reflection
is new modes of ethnographic writing, including the nature of the
0ld realist conventions of ethnography[qs), the natybe of authority
which must be conveyed in an anthropological text, eand the
possibllity of utilizing conventions of dialegue., Tyler, fof
instance, in & paper reanalyzing'discussions about a ritual_between_
himself and a native informant, argues that the notion ot a true
collabeorative dialogue is illusion in an ethnography because
ultimately one person holds the pen. I would argue on the other

hand that dialogue (and multi-logue) is a viable option; that no
dialogue is simply between two persons but any discourse involves

a third composed of cultural forms, "linguistic media, what Cadamer

cails the sensuﬁ communils {consensu, common sense, in its richest
meaning] ~ 1.8. that there are always third parties to correct

one or two disScussants on matters culturalF?S), and that a bhasic

a

(14) Steven Tulexr, once a Leading evploren of fommal methods in anthropoLogy
(viz. his edited votume, Cogniiive Anthuevslogy), has wmone necently wiilten
a searching land often amising] cALZiqic.

% Formuisms in Linoudstic and
cultunal anthnopology, calling for a heirzaoutin sensitivity (The Said and
Lhe Wusadd, Academic Press). He teaches courses on Helmmeneuiics and on T
- NewroTinguistics. Geonge Marcus, the chairmman, has wiitfen neviews od nevy
modes of ethnographic wiiting, teachim courses in both this and on Anterenf.
Tuwnal compunication. Jubie Tagbon, whe' bas worked in both Brazif and Agen-
thna, 44 concerned with symbolic fomms, and feaches a cowrse foh instance on
Hiadeny as Sgwbolie Process. Jodning us next vear will be Tulio Maranhio,
who brlngs an interes® in hermeneutics and soclolinguistics, havine wonked
through particularly the approaches of Habermas and Labov in a study of Cape
Vendian Portuguese speakens in Cambridee, Massachussets. :
(45) See George Mareus' fornthcoming neview in Amual Reviews in Anthaenglons,

also his introduction to his edited velune on sfudies of efiirs (New exico
Univ. Press, fortheoming). :

(16) See also the recent work of Vincent Chapanzano on this same point, esneciak-
Ly the introduction to Tuhami (Undversity o4 Chicago Pross, 1951), cue
"Text, . Thansference and Thderloality” Ethos 1981, Chapanzane draws posii-
cukarky on Gireud's Desine in the NoveZ and the work of lLacan.
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and evaluate thelr depth of support as a.way"of estimating also
which opinions will deminate for bow long.

o The'effbft to d???lﬁﬁ ant anthrOpolégy of complex
societies and of the United States in particular is still in its
preliminary stages at Ricé}.Marcus has written a series of papers
on the idmﬂﬁgycﬁ'kﬁﬁmip.amonglﬁusiqéss dynasties. explering the
notion that the natureyof 1agél instrhments such as the Massachuset-
+s Trust and the role of pfc{eésional fiduciaries have transformed

the undgrstanding of "family” for penple involved in the difficult
'attempt'to'keep dyhaétiesjfrom_615501ving. A particularly
provocative result of this'research (hased both on interviewing

and archival research? ié the suggeétion that the professional
fiduciary’s ethic (disinterested service) is one of the key models
for the ethic of America's "Establishment” at least until the
Johnsbn years, an Establishment composed of sons of such business
families, whose relation to philanthropy and public service was
claeimed to be analagous to that of the fiduciary to their familiesa'

fortunes,

My own contribution to our Americanist efforts so far
LT

has been an exploratory course on "American Culture”
overall framework was to explore the degree to which the United
States can be understood (or is allegéd to be) in terms of: {a)
exceptionalism (e.g. the seventeenth century idea that God speoially

created America, the nineteenth century idea of the frontier as

(17) 1 gathen that in Brazilf the effont to speck 04 a "Buazilian culiune” was
eniticized wideby some yearns ago as an Ldeofogieal stance which woeuld sueen
undern the carped problems of integration; ethnieliy, regdonalisy:, ete.Theke
was a sdmilon period in mid-century in the U.S. when Amerdicanizoticn ridh &
ideobooical force. Since the 19605 and the new cefebration of efhnicedly, Lol
ddeologizatior has been defused, and the question £8 an open one fe whot
extont there are nationally overative sumbels (viz. 4don- Lnstance Poberk
Roklah's notion of a civie neligion). T suspect that fmenleans cliaus orefi-
te on at feast thuee fevels; thene i ¢ national publfic code, there cre aist
focal, be they regdonal, ethnic, on neligious; and thene ane peftonas coc;lzs.
Thus whife there might be a civic refigion, befonging Zo porticufzn cuwvci
often eannies Locad. indices of status, which way on may nol carny over OR
a nationcl scale. :
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burning off EUropean.decadence; or the'hcticn1fha£fthe”ﬁgtural
wealth of North America heant_that American stciety would be sub- -
Ject to status conflict rather than European style claess conflicts)},
(b} the notion that when the American frontier fills up, Americs

will increasingly be subject to social tensions of the same sort as

'Eurcpe {America as an immature Europel): or the notion that Fmerica

is the most advanced society {it is Eurcpe which must catch upl:

'particularly in terms of mcdern technclcgy and cnmmunlcaticn, anc

in terms of a new psychological structure (the much discussed

‘transition from an old inner- directed, guilt- ccntrclled Prctestant

work ethic to & new other- directed, narciseistic personality
regwarded for skills in interper5c1a1 relaticns) Among the topics

treated are symbolic politics {e. g. the Prohibition mcvement seen

'as an effort of the old Pecublican snall town elites to protest

their loss of power to new immigrant groups; the use of public
rituals such as the Tercentennary Parade'in Newburypcrt, MA, or

the Reconquest dramas in Senfa Fe, N:M., to deny but simultaneously
expose social conflict); the ways intellectuals cheracterize Hmerice
seen as reflecting changing characterizaticns of American Scciety

by intellectusls (historians, scocial scientists, literary critics)
8s ideologicel indexes of social change (e.g., the study by Micheel
KAMMEN of the American revolution which have progressively become
more conservative; or the periodic cﬁenges ic'cpinicn by historians,
say from the Progressives to the Liberals of mid-century) . sethnicity
8s expressed through autobilagraphies, and the mass culture debete,

I've found the last two tepics particularly rewarding.

Recent ethnic.autcbicgrephiee reveal a striking three-

level exploration of what ethniclity ds all about, or at least how

'it is trensmitted as such a powerful elcment cf consciouness. Thare

is first of sll what might be called cognitive statsments: all the
standard scciclcqicdl anelyees of the history of particular- FTOLFa,
the soclo-political context, the need for aclidarltiee of verious

sorts. Much more intereeting, recent autoblographies explore -

- processes which are analogous to those of dream-work: that is, they

utilize a flux of images which operate differently from ordinary
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ianguage or rational discourse. Just as when a patient comes to a
psychoanalyst and tells his dreams, there is?a-prdccss of tfanéla
from modes of imagery into verbal form, a translation which is
often approximate and which may introduce distortions and changes
of a non-random sbrt: So too anxieties are often related is these

"autobiographies through myth fragments. partially Understood
customs, memories which d¢o not form an articulated whole [such as
an old time ethnographer aimed to present), but which are

- - emotionally powerful and recurr'in particular Situations{1a}.

' Thirdly; these autobiographies also play with processes like
psychoanaiytic transference, where the patient relstes to another

as he had toc & previous persﬁn; but where he doés not provide any

verbal text of his actions (1.e. unlike dreams, where there is a

text however distorted)hs) Recognition and explaration of thess

complex cemponents in ethnic béhayior is something that sociolegy'

has not been able to deal with, something for which perhaps
anthropological tools of diétinguishing indexical usages +rom
(20)

referential language may provide some leverage

The study of mass cuﬁhuﬁ'in an important sense goes back

tn the work of Adorngo, Benjamin and the Frankfurt School. They
posed the critical questions of how culture is produced and
distributed, te what extent éudieqces and gensumers can be
manihulated, to. what extent art forms can stimulate or deadan
consclousness. In the urgency of concern with the rise of fTascisn

end totalitarlan controls, their suspicious critigues were powarful.

. (18} See fon &nétance the auiab&ognumhLQQE novel Wannion Woman bu Mexdne Hong
Kingston, a Chinese American.

: (19) See for instance Passage fo Awvuanat by Michaef Atfan, an Ammenicwn Americon.

(20) Michael Sifverstein has beern a key {igure in stnessing Zo anthropclonists
the. Lﬁpﬁxcaixoné 04 the d&éixncz&on hedween neferentiad Lenguage and in
cal wsages. See ﬁoﬁ Andtance his essty An the Keith Basso anﬁ “*rhu Sehlv
ed., Meaning in Anthronology, where he chaflenges {panticufoly tyrtefic]
anthroyol g sTE Who have baen 4ooh4vg fo ﬁ&;ru&éi&c& éoﬁ methods’ cfff””
models, that Linguists deal best with whai may be the feast intorcsiing
parnts oé cubtune, Two Ainnovative anihqop040ﬂ<caf whes 04 Lnese concir:

- Crepanzano ({4, 16) and G. Obegschene's Vedusa's Hain {Cambridec vt il
Press, 1987).
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Many of their judgments, howevér, in the light of a later day,

must be dismissed, e.g., that 3szz and popular music is dipfentalil-

zing and merely a means of reducing consciousness into passivity,

:The course attempts to take a series of components of modern mass

culture — films, sports, music -— and to explore to what extent
the musie of Elvis Presley reflected the poor white 5Duthern |
environment from which he came, the music of Sly Stone followed

the euphoric and then despairing mood of the black community in the
419605, or rock in the 70s reflected struggles between creative

expressinns.and market commoditizetion; or why it is that American

‘fiction almost never uses the vehicle of a runner, while European

fiction often finds the struggle of runners an excellent vehicle;
what 1s it about the imagery of baseball that appsals to the

~ American mind, and why has the popularity of baseball declined in

recent years {is the pastoral imagery of spring breezes, May
showers, and new sprouted grass {ncompatible with enclosed

Astrodomes, artificial turf and television transmission?).

In all these efforts, one attempis to get beneath the
appearance of reality to systematic and competing social proaresses,
to explore the ¥orhs of cemmunicatiocn in terms of which people act,
and to provide a tcol for raising criticél_self awareness. While
the formulatioﬁ of this style of anthrepologital inquiry surely
arises out of perticular historical currgnts in post-Vietnam ’
America, the isstues have international sources and resonnances
and perennial meaning. What will be of great interest is to see how
they are differently pursued in different countries, which ars more

parochial, and which of wider cellaboratlive or disputive interest.
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